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The importance of Mary Wollstonecraft’s A Vindication of the Rights of Woman in the history of British polemical literature is undeniable. This text is a canonical work of intellectual criticism against the legal, political and cultural sub-ordination of women in the Western world. It is pertinent in the wake of the awareness of the rights of men ushered by the values of the French Revolution. It is a vital work on women’s rights in an age where Western patriarchy had denied equality and many crucial social rights to women. It is essential to study this text as a reminder of the struggles and obstacles of early feminism and the assertion of women’s role in the progress and welfare of society. 
MARY WOLLSTONECRAFT: LIFE AND WORKS
Mary Wollstonecraft (1759 – 1797) was an eighteenth-century English writer, philosopher, and one of the pioneer figures of early feminism. She can be regarded as one of the first feminists to emerge out of Enlightenment modernity. Wollstonecraft is best known for A Vindication of the Rights of Woman (1792), in which she argues that women are not naturally inferior to men, but appear to be only because they are denied proper education, opportunities and social rights. She prescribes that both men and women should be treated as rational beings and imagines a social order founded on reason, equality and enlightenment.
Wollstonecraft was born in London in 1759. Her father, Edward John Wollstonecraft, was an abusive man, and as she was growing up Wollstonecraft watched her mother bullied and mistreated by him. At the age of nineteen Wollstonecraft left home to make her own way in the world. Wollstonecraft and her sister later established a school at Newington Green before she moved to Ireland to work as a governess to the family of Lord Kingsborough. In 1787 she returned to London and embarked on a literary career. The following year Wollstonecraft was hired as translator and literary advisor to Joseph Johnson, a publisher of radical texts. She soon became acquainted with prominent intellectuals in radical political circles. 
Wollstonecraft had a very tough time in her personal life before settling down finally with William Godwin. Rejected by her married love interest the artist Henry Fuseli and having a troubled relationship with Gilbert Imlay, she attempted suicide repeatedly and was often at the brink of her confidence and resources. She married the philosopher Godwin, one of the forefathers of the anarchist movement. Wollstonecraft died at the age of thirty-eight, ten days after giving birth to her second daughter. Her daughter Mary Wollstonecraft Godwin, later Mary Shelley, the author of Frankenstein, would become an accomplished writer herself. After Wollstonecraft's death, her widower published a Memoir (1798) of her life, revealing her unorthodox lifestyle, which inadvertently proved inimical to her reputation for almost a century. However, with the emergence of the feminist movement at the turn of the twentieth century, Wollstonecraft's advocacy of women's equality and critiques of conventional femininity became increasingly important. Today Wollstonecraft is regarded as one of the founding feminist philosophers, and feminists often cite both her life and work as important influences and one of the leading pioneering proto-feminists of Enlightenment modernity.

LIST OF WOLLSTONECRAFT’S WORKS
This is a complete list of Mary Wollstonecraft's works; all works are the first edition and were authored by Wollstonecraft unless otherwise noted.

· —.Thoughts on the Education of Daughters: With Reflections on Female Conduct, in the More Important Duties of Life. London: Joseph Johnson, 1787.

· —.Mary: A Fiction. London: Joseph Johnson, 1788.

· —.Original Stories from Real Life: With Conversations Calculated to Regulate the Affections and Form the Mind to Truth and Goodness. London: Joseph Johnson, 1788.

· Necker, Jacques. Of the Importance of Religious Opinions. Trans. Mary Wollstonecraft. London: Joseph Johnson, 1788.

· —.The Female Reader: Or, Miscellaneous Pieces, in Prose and Verse; selected from the best writers, and disposed under proper heads; for the improvement of young women. By Mr. Cresswick, teacher of elocution [Mary Wollstonecraft]. To which is prefixed a preface, containing some hints on female education. London: Joseph Johnson, 1789.

· de Cambon, Maria Geertruida van de Werken. Young Grandison. A Series of Letters from Young Persons to Their Friends. Trans. Mary Wollstonecraft. London: Joseph Johnson, 1790.

· Salzmann, Christian Gotthilf. Elements of Morality, for the Use of Children; with an introductory address to parents. Trans. Mary Wollstonecraft. London: Joseph Johnson, 1790.

· —.A Vindication of the Rights of Men, in a Letter to the Right Honourable Edmund Burke. London: Joseph Johnson, 1790.

· —.A Vindication of the Rights of Woman with Strictures on Moral and Political Subjects. London: Joseph Johnson, 1792.

· —."On the Prevailing Opinion of a Sexual Character in Women, with Strictures on Dr. Gregory's Legacy to His Daughters". New Annual Register (1792): 457–466. [From Rights of Woman]

· —.An Historical and Moral View of the French Revolution; and the Effect It Has produced in Europe. London: Joseph Johnson, 1794.

· —.Letters Written during a Short Residence in Sweden, Norway, and Denmark. London: Joseph Johnson, 1796.

· —."On Poetry, and Our Relish for the Beauties of Nature". Monthly Magazine (April 1797).

· —. The Wrongs of Woman, or Maria. Posthumous Works of the Author of A Vindication of the Rights of Woman. Ed. William Godwin. London: Joseph Johnson, 1798. [Published posthumously; unfinished]

· —."The Cave of Fancy". Posthumous Works of the Author of A Vindication of the Rights of Woman. Ed. William Godwin. London: Joseph Johnson, 1798. [Published posthumously; fragment written in 1787]

· —."Letter on the Present Character of the French Nation". Posthumous Works of the Author of A Vindication of the Rights of Woman. Ed. William Godwin. London: Joseph Johnson, 1798. [Published posthumously; written in 1793]

· —."Fragment of Letters on the Management of Infants". Posthumous Works of the Author of A Vindication of the Rights of Woman. Ed. William Godwin. London: Joseph Johnson, 1798. [Published posthumously; unfinished]

· —."Lessons". Posthumous Works of the Author of A Vindication of the Rights of Woman. Ed. William Godwin. London: Joseph Johnson, 1798. [Published posthumously; unfinished]

· —."Hints". Posthumous Works of the Author of A Vindication of the Rights of Woman. Ed. William Godwin. London: Joseph Johnson, 1798. [Published posthumously; notes on the second volume of Rights of Woman, never written]

· —.Contributions to the Analytical Review (1788–1797) [published anonymously]

                                                                                              (Source: www.wikipedia.org)
A VINDICATION OF THE RIGHTS OF WOMAN: GENERAL INTRODUCTION
Wollstonecraft's A Vindication of the Rights of Woman (1792) is a declaration of the rights of women to equality of education, civil opportunities, legal and political rights. In this book-length essay Wollstonecraft argues that true freedom necessarily implies equality of the sexes; claims that intellect, or reason, is superior to emotion, or passion; she also wants to persuade women to cultivate strength of mind and body; and aims to criticize female delicacy as weakness. Wollstonecraft advocates education as the key for women to achieve a sense of self-esteem and a new self-image that can enable them to live to their full capabilities. 
A Vindication of the Rights of Woman was much appreciated in radical political circles when it was published, but it also attracted considerable criticism. The statesman Horace Walpole, for example, called Wollstonecraft “a hyena in petticoats,” and for most of the nineteenth century the book was ignored because of its hard-core anti-patriarchal reputation. Beginning in the late twentieth century, literary critics and philosophers began to take great interest in Wollstonecraft's treatise as one of the founding works of feminism. Some issues discussed by commentators of Wollstonecraft's treatise are the author's attitude toward sexuality, ideas about education, the role of reason versus passion, attitudes toward slavery, the relevance of the work to our present struggles for rights, the unflattering portrayal of women, and the status of the work as a foundational feminist text of Western feminism.
This work is one of the earliest works of feminist philosophy. In it, Wollstonecraft responds to those educational and political theorists of the 18th century who did not believe in and support the cause of female education. She argues that women ought to have an education commensurate with their position in society, re-inforcing that women are essential to the nation because they educate its children and because they could be "companions" to their husbands, rather than mere wives. Instead of seeing women as decorative ornaments to society or property to be exchanged in marriage, Wollstonecraft maintains that they are human beings deserving of the same fundamental rights and opportunities as men. Wollstonecraft was prompted to write the Rights of Woman after reading Charles Maurice de Talleyrand-Périgord's 1791 report to the French National Assembly, which stated that women should only receive a domestic education and they should be confined to the private sphere only; she used her commentary on this specific event to launch a cohesive attack against sexual double standards and to indict men for encouraging women to indulge in excessive emotion. While Wollstonecraft does call for equality between the sexes in particular areas of life, such as morality, she does not explicitly state that men and women are equal. 
BRIEF SUMMARY OF THE TEXT CHAPTERS

In the first chapter Wollstonecraft advocates the exercise of reason and rationality and discusses the harmful effects of absolute, arbitrary political power and the vices associated with riches and hereditary honors. Chapters two and three detail the various ways in which women are rendered subordinate and systematically get denigrated within patriarchy. They are taught that their looks and physical beauty are of paramount concern, and they tend to cultivate weakness and vanity to appear attractive and feminine. Women are treated generally as sex objects. Scholars like Rousseau and Dr. Gregory prescribed that women remain virtual slaves, confined to the home and concerned only with their "natural" proclivities of being modest, chaste, and beautiful. Women are taught to indulge their emotions and thus have unhappy marriages because passion cannot be sustain and linger for a longer period of time. Virtue should not be relative to gender; as both men and women were created by God and have souls, they have the same kind of right and capacity to exercise reason and develop virtue. God has not made any distinction between the sexes that society inflicts upon them. Wollstonecraft wants to inspire a "revolution in female manners."

In chapter four she vehemently criticizes the premise that pleasure is the ultimate goal of a woman's life. Reason and common sense are usually ignored in favor of emotion and sentiment, and young girls are taught right from their childhood to concern themselves only with their persons. Such trends are problematic for mothers, who either spoil their children or neglect them. In addition, marriage should resemble friendship because husband and wife should be companions and equals in a contractual relationship. In chapter five Wollstonecraft lambastes many of the male writers who have perpetuated the subordination of women within the family and society. In chapter six she explains the importance of early associations for the development of character; for women, false notions and early impressions are not tempered by knowledge. Girls begin to prefer rakes to decent men and are attracted to male flamboyance rather than merit.

In chapters seven and eight Wollstonecraft addresses the subject of modesty and expounds that modesty is not the same as humility. The women who exercise the most reason can be the most modest. Women's modesty can only improve when their bodies are strengthened and their minds enlarged by active exertions. Women's morality is undermined, however, when reputation is upheld as the most vital thing they should keep intact. Men place the burden of upholding chastity on a woman's shoulders, yet men also must be chaste.

In chapter nine Wollstonecraft calls for more financial independence for women, expresses the need for duty and activity in the public sphere, argues for the need to be a good citizen as well as a good mother, and describes the various pursuits women might take on in society. In this chapter she also criticizes class distinctions in society and the failure to value merit. This section is also an explicit critique of the vain and self-conceited behaviour of aristocratic women. Chapters ten and eleven concern parenting duties, repeating that there must be reforms in education for women to be good mothers who neither tyrannize over their children nor spoil them. Chapter twelve concerns Wollstonecraft's ideas for education reform. These include a conflation of public and private education, co-education, and a more egalitarian, participatory educational structure.

Chapter thirteen sums up her arguments. She details the various ways in which women indulge their silliness. These include visiting mediums, fortune tellers, and healers; reading stupid novels; engaging in rivalries with other women; immoderately caring about dress and manners; and indulging their children and treating them like idols. Women and men must have things in common to have successful marriages. But men having successful public careers find their wives wanting in reason and solemnity, thus, making the coupling odd. Women should be educated to lend a more vital and serious purpose to their lives so that they can also become young and dynamic contributors to social growth, prosperity and progress. 

IMPORTANT ARGUMENTS AND CONCEPTS

The issue of Republicanism

The connections between the rise of republicanism and the philosophy of Wollstonecraft are quite obvious and prominent. Claudia Johnson, a prominent Wollstonecraft scholar, has called the Rights of Woman “a republican manifesto”. Johnson argues that Wollstonecraft is recalling the Commonwealth tradition of the 17th century and attempting to reestablish a republican and egalitarian ethos. In Wollstonecraft's version, there should be strong and determined, but separate, masculine and feminine roles for citizens.  Johnson further says that, Wollstonecraft "denounces the collapse of proper sexual distinction as the leading feature of her age, and as the grievous consequence of sentimentality itself. The problem undermining society in her view is feminized men". If men feel free to adopt both the masculine position and the sentimental feminine position, she argues, women have no position open to them in society.  It is one of the ruses of patriarchy to reduce women to nothingness. Johnson therefore sees Wollstonecraft as a critic, in both the Rights of Men and the Rights of Woman, of the "masculinization of sensitivity" in such works as Edmund Burke's Reflections on the Revolution in France. In the Rights of Woman Wollstonecraft adheres to a version of republicanism that includes a belief in the eventual overthrow of all titles, including the monarchy. She also briefly suggests that all men and women should be represented in government. Her definition of virtue focuses on the individual's happiness rather than on the good of the society in general. This is expressed in her explanation of natural rights and the laws of nature that govern creation. Because rights ultimately proceed from God, Wollstonecraft maintains that there are duties, tied to those rights, incumbent upon each and every person irrespective of their sex and class. According to Wollstonecraft, the individual is taught republicanism and benevolence within the domestic space; domestic relations and familial ties are crucial to her understanding of social cohesion, societal responsibilities and patriotism. Her version of republicanism is coloured with an awareness of gender discrimination within Western patriarchy and the urgent need to undo it for the overall progress and emancipation of society.
The role of rationality and education
As a woman thinker Wollstonecraft was a strong believer in the concept of reason and its value in human society and education. One of Wollstonecraft's central arguments in the Rights of Woman is that women should be educated rationally so that they can become actively contributive members of society. In her times, both educational philosophers and conduct book writers maintained that women were incapable of rational or abstract thought. This was a systematic patriarchal strategy to denigrate the mental qualities of women. Women, it was believed, were too susceptible to sensibility and too fragile to be able to think clearly. Wollstonecraft, along with other female reformers such as Catharine Macaulay and Hester Chapone, opined that women were indeed capable of rational thought and deserved to be educated as any other male members of the society. She argued this point in her own conduct book, Thoughts on the Education of Daughters (1787), in her children's book, Original Stories from Real Life (1788), as well as in the Rights of Woman. Wollstonecraft is one of the pioneers of this tradition of writing conduct books that would re-orient contemporary thinking and ordinary minds about the need to undo gender discrimination. Until then, most of these conduct literatures were written by male scholars to emphasize upon female sub-ordination and lack of rational thinking. Wollstonecraft is severely critical of the conduct book writers such as James Fordyce and John Gregory. 
Stating in her preface that "my main argument is built on this simple principle, that if [woman] be not prepared by education to become the companion of man, she will stop the progress of knowledge and virtue; for truth must be common to all", Wollstonecraft contends that society will not be able to progress in absence of educated women, mainly because mothers are the first educators of young children. She attributes the problem of uneducated women to men and "a false system of education, gathered from the books written on this subject by men who [consider] females rather as women than human creatures". Women are capable of rationality, but men have refused to educate them and encouraged them to be frivolous (Wollstonecraft describes silly women as "spaniels" and "toys"). Though women may not always aspire to the kind of rationality that men possess and wield, they can always be rational enough to train their children and resist the forces of subjugation at work against them in society. Intent on illustrating the limitations that contemporary educational theory placed upon women, Wollstonecraft writes, "taught from their infancy that beauty is woman's sceptre, the mind shapes itself to the body, and, roaming round its gilt cage, only seeks to adorn its prison", implying that without this damaging ideology, which encourages young women to focus their attention on beauty and outward accomplishments, they could achieve much more. Wives could be the rational "companions" of their husbands and even pursue careers should they so choose: "women might certainly study the art of healing, and be physicians as well as nurses. And midwifery, decency seems to allot to them . . . they might, also, study politics . . . Business of various kinds, they might likewise pursue."

For Wollstonecraft, “the most perfect education” is “an exercise of the understanding as is best calculated to strengthen the body and form the heart”. In addition to her broad philosophical arguments, Wollstonecraft lays out a specific plan for national education to counter Talleyrand's. In Chapter Twelve, "On National Education", she proposes that children be sent to day schools as well as given some education at home "to inspire a love of home and domestic pleasures", and that such schools be free for children "five to nine years of age". She also maintains that schooling should be co-educational, contending that men and women, whose marriages are "the cement of society", should be "educated after the same model". She promotes the notion that women should actively participate in the public sphere activities and get equal opportunities in education and vocation.
The critique of class hierarchies
Wollstonecraft addresses her text to the middle class and forwards a bourgeois world view, which she calls the "most natural state". She also time and again extols modesty and industry, virtues which, at the time, were associated with the middle class.  She points out the "false-refinement, immorality, and vanity" of the rich, calling them "weak, artificial beings, raised above the common wants and affections of their race, in a premature unnatural manner [who] undermine the very foundation of virtue, and spread corruption through the whole mass of society". But Wollstonecraft's criticisms of the wealthy do not necessarily reflect a concomitant sympathy for the poor. For her, the poor are fortunate because they will never be trapped by the snares of wealth: "Happy is it when people have the cares of life to struggle with; for these struggles prevent their becoming a prey to enervating vices, merely from idleness!" Moreover, she contends that charity has only negative consequences because, as Jones observes, she "sees it as sustaining an unequal society while giving the appearance of virtue to the rich". Chapter Nine is explicitly critical of the aristocratic world order which devalues merit in favour of social rank, status and money. In her national plan for education, she retains class distinctions (with an exception for the intelligent), suggesting that: "After the age of nine, girls and boys, intended for domestic employments, or mechanical trades, ought to be removed to other schools, and receive instruction, in some measure appropriated to the destination of each individual . . . The young people of superior abilities, or fortune, might now be taught, in another school, the dead and living languages, the elements of science, and continue the study of history and politics, on a more extensive scale, which would not exclude polite literature."

The importance of Sensibility and the Sensibility Cult
One of Wollstonecraft's most scathing criticisms in the Rights of Woman is against false and excessive sensibility, particularly in women. She argues that women who give in to sensibility are "blown about by every momentary gust of feeling"; because these women are "the prey of their senses", they cannot think rationally. In fact, not only do they do harm to themselves but they also do harm to all of civilisation: these are not women who can refine civilisation – these are women who will destroy it. But reason and feeling are not independent for Wollstonecraft; rather, she believes that they should inform each other. For Wollstonecraft, as for the important 18th-century philosopher David Hume, the passions underpin all reason.  As part of her argument that women should not be overly influenced by their feelings, Wollstonecraft emphasises that they should not be constrained by or made slaves to their bodies or their sexual feelings. This particular argument has led many modern feminists to suggest that Wollstonecraft intentionally avoids granting women any sexual desire. Cora Kaplan argues that the "negative and prescriptive assault on female sexuality" is a "leitmotif" of the Rights of Woman. For example, Wollstonecraft advises her readers to "calmly let passion subside into friendship" in the ideal companionate marriage (that is, in the ideal of a love-based marriage that was developing at the time). It would be better, she writes, when "two virtuous young people marry . . . if some circumstances checked their passion". According to Wollstonecraft, "love and friendship cannot subsist in the same bosom". According to Mary Poovey, "Wollstonecraft betrays her fear that female desire might in fact court man's lascivious and degrading attentions, that the subordinate position women have been given might even be deserved. Until women can transcend their fleshly desires and fleshly forms, they will be hostage to the body." If women are not interested in sexuality, they cannot be dominated by men. Wollstonecraft worries that women are consumed with "romantic wavering", that is, they are interested only in satisfying their lusts. Because the Rights of Woman eliminates sexuality from a woman's life, Kaplan contends, it "expresses a violent antagonism to the sexual" while at the same time "exaggerat[ing] the importance of the sensual in the everyday life of women". Wollstonecraft was so determined to wipe sexuality from her picture of the ideal woman that she ended up foregrounding it by insisting upon its absence. 
Her Feminism and its Contradictions

It is debatable to what extent the Rights of Woman is a feminist text; because the definitions of feminist vary, different scholars have come to different conclusions. Wollstonecraft would never have referred to her text as feminist because the words feminist and feminism were not coined until the 1890s. Moreover, there was no feminist movement to speak of during Wollstonecraft's lifetime. In the introduction to her seminal work on Wollstonecraft's thought, Barbara Taylor writes:

Describing [Wollstonecraft's philosophy] as feminist is problematic, and I do it only after much consideration. The label is of course anachronistic . . . Treating Wollstonecraft's thought as an anticipation of nineteenth and twentieth-century feminist argument has meant sacrificing or distorting some of its key elements. Leading examples of this . . . have been the widespread neglect of her religious beliefs, and the misrepresentation of her as a bourgeois liberal, which together have resulted in the displacement of a religiously inspired utopian radicalism by a secular, class-partisan reformism as alien to Wollstonecraft's political project as her dream of a divinely promised age of universal happiness is to our own. Even more important however has been the imposition on Wollstonecraft of a heroic-individualist brand of politics utterly at odds with her own ethically driven case for women's emancipation. Wollstonecraft's leading ambition for women was that they should attain virtue, and it was to this end that she sought their liberation.

In the Rights of Woman, Wollstonecraft does not make the claim for gender equality using the same arguments or the same language that late 19th- and 20th century feminists later would. For instance, rather than unequivocally stating that men and women are equal, Wollstonecraft contends that men and women are equal in the eyes of God, which means that they are both subject to the same moral law. For Wollstonecraft, men and women are equal in the most important areas of life. While such an idea may not seem revolutionary to 21st-century readers, its implications were revolutionary during the 18th century. For example, it implied that both men and women—not just women—should be modest and respect the sanctity of marriage. Wollstonecraft's argument exposed the sexual double standard of the late 18th century and demanded that men adhere to the same virtues demanded of women. However, Wollstonecraft's arguments for equality stand in contrast to her statements respecting the superiority of masculine strength and valour. Wollstonecraft famously and ambiguously states:

Let it not be concluded, that I wish to invert the order of things; I have already granted, that, from the constitution of their bodies, men seem to be designed by Providence to attain a greater degree of virtue. I speak collectively of the whole sex; but I see not the shadow of a reason to conclude that their virtues should differ in respect to their nature. In fact, how can they, if virtue has only one eternal standard? I must therefore, if I reason consequentially, as strenuously maintain that they have the same simple direction, as that there is a God.

Moreover, Wollstonecraft calls on men, rather than women, to initiate the social and political changes she outlines in the Rights of Woman. Because women are uneducated, they cannot alter their own situation—men must come to their aid. She wants a social situation in which women can get adequate support and respect from men to rise in society but she does not envision the end of patriarchy or the complete abolition of male domination.
CONCLUSION
The Rights of Woman was actually well received when it was first published in 1792. One biographer has called it "perhaps the most original book of [Wollstonecraft's] century". Though she was much ahead of her times in asserting the rights of women and in critiquing the sexual and moral double standards of Western patriarchy, she was not a self-conscious feminist but nearly one of her kind in her proto-feministic approach towards gender inequality and injustice in a civilized state. The text nevertheless raised relevant and urgent questions against the domination of men within Western civilized societies and argues in favour of female education, rights and emancipation.
IMPORTANT QUESTIONS

1. Mary Wollstonecraft’s A Vindication of the Rights of Woman is a kind of a proto-feministic manifesto. Give suitable examples from the text to justify your comments.

2. How does Mary Wollstonecraft’s A Vindication of the Rights of Woman combine critique of social class and status with the issue of gender discrimination?

3. Wollstonecraft’s A Vindication of the Rights of Woman is among many ideas a critique of aristocratic women in particular.  Do you agree? Give reasons in support of your answer.

4. Discuss the polemical nature of Wollstonecraft’s arguments in A Vindication of the Rights of Woman.

5. In A Vindication of the Rights of Woman Wollstonecraft talks about the right and demands of womankind within patriarchy. Analyse using appropriate examples from the text.

6. Mary Wollstonecraft’s A Vindication of the Rights of Woman discusses the possibilities of female employment with enthusiasm and social insight. Do you agree? Give reasons in support of your answer.

7. How does Wollstonecraft’s A Vindication of the Rights of Woman criticize the mores and manners of aristocratic society? 

8. Gender and class are the twin concerns of Mary Wollstonecraft’s A Vindication of the Rights of Woman. Comment.

9. How does Mary Wollstonecraft emphasize the importance of motherhood in the formation of female subjectivity? Illustrate with suitable examples from the text.

10. Is it possible to read Mary Wollstonecraft’s A Vindication of the Rights of Woman as the first feminist polemic of its kind?
11. How is the importance of reason and rationality for women emphasized by Mary Wollstonecraft in her work A Vindication of the Rights of Woman?

12. A Vindication of the Rights of Woman is a critique of the denigration of women by the major male thinkers and scholars of the period. Do you agree? Give reasons to illustrate your answer.

13.  What Wollstonecraft’s view of marriage is as expressed in A Vindication of the Rights of Woman? Analyse using appropriate examples from the text.

14. How does Wollstonecraft oppose and dismiss patriarchal subordination of women in A Vindication of the Rights of Woman? Analyse using appropriate examples from the text.
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